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Abstract

In the development of world science, a number of investigations are carried out on
the base of scientific importance of Babur’s works including analyzing translations of «Ba-
burnamey in a comparative aspect, especially on studying the questions of how the linguis-
tic units in it were expressed. In this investigation such questions as determining paremias
used in the translation texts of «Baburname»; studying their meaningful features, working
out and grouping their statistics, studying their translations in Turkic language in a compar-
ative plan, determining the similar and differential features in the translation of paremias
used in it; classification and analysis of proverbs and phrasemes of linguocultural im-
portance were highlighted.

Since paremias are linguistic concepts of more complex components than lexical
units, translating and expressing them in translations require special responsibility from the
translator. Because paremias take part in expressing the stylistic peculiarities as increasing
characteristic and sensible-describing value of the character rather than common retelling
of the idea as literary-depicting means in the work. Therefore taking into consideration the
peculiarities of paremias trying to translate them in their turn is equal to recreation of a lit-
erary work.

The languages of originality and translation form the fundamentals for determing
meaning-stylistic correspondence between proverbs and adages and the ways and
opportunities to express one by the help of another in the process of translation by studying
the nature of proverbs and adages comparatively. In the object of our investigation-
“Baburname” the author uses proverbs, adages and phrases for describing the events skill-
fully. The reason for simplicity and attraction of the work is in that.

Keywords: “Baburname”, turkish, paremia, proverb, proverb, translation,
original, translator, comparative aspect.

The languages of originality and translation form the fundamentals for
determing meaning-stylistic correspondence between proverbs and adages and the
ways and opportunities to express one by the help of another in the process of
translation by studying the nature of proverbs and adages comparatively. In the
object of our investigation — “Baburname” the author uses proverbs, adages and
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phrases for describing the events skillfully. The reason for simplicity and attraction
of the work is in that.

The following cases can be seen in translating the paremias in “Baburname”
into Turkish:

1. Paremias were translated word by word.

2. Paremias were translated by changing one or another grammatic means.

3. Paremias were translated by changing their content.

In translation of proverbs the translator used the method of translating word
by word much. For instance: the proverb Marg bo yoron sur ast- the death with
friends together is a wedding was translated as the following Dostlarla beraber
oliim diigiindiir(the death with friends together is a wedding)

... ne gibi iztirap ve mesakkat olursa: ben de goreyimve halk nasil tahammiil
edip duruyorsa ben de durayim-diye diigtindiim. Fars¢a bir mesel vardir; Dostlarla
beraber oliim diigiindiir (Vekayi, 1987: 214). We can see here that the proverb was
translated word by word.

The proverb Kopudagini kopmasa kariguncha kaygurur is about how Babur
let his enemies run away by not traying to take them on time. Ushmundog kopuda
kelgan gamin mutazarrir bulmay ajrashdi. Masal borkim, “Kopudagini kopmasa,
kariguncha kaygurur”(Baburname, 2002: 74).

This proverb was translated word by word in a Turkish text as Kapidakin
kapmazsa, ihtiyarlayincaya kadar nedamet eder (Vekayi, 1987: 76) — if you don’t
bite what is at the door, you will be sorry till you get old.

The process of translating the proverbs and adages plays a great role in prac-
tice. Here the translator is demanded to be attentive and to have a great skill. Be-
cause, not having the ability to highlight the meaning of proverbs and adages may
make harm to the meaning of the work. But the translation of the above mentioned
proverb doesn’t make any harm to the literary content of the work. Vice versa it
increases the degree of understanding the work by readers. Perhaps, if it had been
given with another proverb in Turkish, the work would be better and nicer.

Babur says the following about the obi angur sort of grapes and the wine
prepared by it: Bir nav uzum bolur, obi angur derlar, heyli yahshi uzumdir. Mast
chogirlari bolur.Khoji Hovand Sayid Domani kohiyning chogiri tundluk bila
mashhurdir. Agarchi holo taklid birla andin ta’rif kilurlarki: “lazzati may mast
donad, hushyoron chi haz” (Baburname, 2002:108). This Persian proverb translat-
ed into Uzbek as The taste of wine is known only to the drunk and the sober doesn’t
know its delight was translated into Turkish as Sarabin lezzetini sarhos bilir; akli
basinda olan ondan ne zevk alir (Vekayi, 1987: 140) - only the drunk knows the
taste of wine, what delight does the sober get from it (our translation —-D.A.). As it
is seen from the example almost every word was translated directly one by one,
and only the word hushyor (sober) was given as the word combination akl: basinda
olan, in present Turkish the word hushyor (sober) is translated as uyanik, dikkatli,
here perhaps the translator wanted to give the meaning more clearly, as the mean-
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ing of the poverb was translated very clearly and understandably. This proverb was
translated by changing the content.

Paremias are units with polysemy and multi tasks, two lexical units with
corresponding meaning do not always correspond in the translation. The meaning
of paremias in certain texts do not always find their equivalents in phraseologic
units, proverbs and corresponding versions. In the above mentioned example the
same state can be seen.

The proverb Yomon ot bila tirilgandin yahshi ot bila olgan yahshi was
translated into Turkish as Kéti adla yasamaktansa iyi adla 6lmek daha iyidir
(Vekayi, 1987: 357) — dying with a good name is better than living with a bad
name (our translation — D.M.). If we pay attention, there are many changes in this
translation: the word tirilgandin was changed to “yashamokdan”, the combination
o ‘Igan yahshi to “olmak yanada yahshidir”.

tirilgandin — yasamaktansa,

o ‘Igan yahshi — olmek daha iyidir.

This difference caused to change the meaning too and this proverb was
translated by changing the content.

The logical continuation of this proverb is the adage Zikri nomero hakimon
umri soniy guftand (Hakims say that being remembered with pride is a second life).
It was told to highlight the story when Temurid princes didn’ come and didn’t keep
their promises when they should have been coming so that to be together against
Shaybaniykhan. Garazkim bu dunyoda kishidin ushmundog‘ nimalar golur, har
kim agldan bahravar bo ‘Isa, nega andog* harakatga igdom qilaykim, andan so ‘ng
yomon degaylar va har kishiga hushdan asari bo ‘lsa, nega andog * amrga igdom va
ehtimom qilmag ‘aykim,qilg ‘ondin so‘ng muhtahsin degaylar: Zikri nomero
hakimon umri soniy guftaaband (Baburname, 2002: 142.) .

The proverb Zikri nomero hakimon umri soniy guftand (Hakims say that
being remembered with pride is a second life) was translated as Ismin
zikredilmesine hekimler ikinci bir omiir adint vermislerdir (Vekayi, 1987: 204). In
this translation words and grammatical forms were changed, i.e. if we translate the
Turkish version into Uzbek word by word: Remembering the name is called a sec-
ond life by Hakims.

Remembering with pride- ismini zikr etish;

Memorizing- zikr etishlariga;

They say- otini berganlar. This proverb was translated by changing the
grammatical means.

The proverb Kim o ‘lar holatga yetsa ul bilur jon gadrini expresses the feel-
ings of a dying man. Jon mundog * aziz nima emish, muncha bilmas edim, ul misra’
borkim: “Kim o‘lar holatga yetsa ul bilur jon gadrini”. Har qachon bu voqi’ai
hoila hotirimga kelsa, behost holim mutag ‘ayyir bo ‘lur (Baburname, 2002: 218.).

The proverb Kim o ‘lar holatga yetsa ul bilur jon qadrini was translated as
cann kadrini 6lmek iizere olan kimse bilir.But here the complex sentence in Uzbek
was given as a common sentence and the poetic sound was destroyed too. Can
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boyle aziz bir sey imis boyle oldugunu bilmezdim. Bir misravardir: _camn kadrini
Olmek iizere olan kimse bilir (Vekayi, 1987: 347).

Translations of proverbs, adages, idiomas are the most delightful —creative
sides of this practice. In the expressions of their translations the ability, talent of the
translator, his understanding the word and characters in high level and the ability to
feel are demonstrated (Gafurov, 2008:4).

Besides these, in the proverb Ishonmag ‘il do ‘stunga, somon tigar po ‘stunga
(Baburname, 2002:76) — Inanma dostuna, saman doldurur postuna (Baburname,
2002:82) the word tigar(puts) was changed to doldurur (fills) and it became a
translation with the changed content. But in the proverbs Dushman ne demas,
tushga ne kirmas (Baburname, 2002: 117) —diisman ne demez ve riiyaya ne girmez
(Vekayi.1987:156), Safi mag ‘lubro huye basandast (Baburname, 2002: 97) —
maglup diismana bir hey sesi kafidir (Vekayi.1987:121), teng bo ‘Imaguncha to ‘sh
bo ‘Imas (Baburname, 2002: 115) —denk olmayan bulusmaz (VMekayi.1987: 153) all
the words coincide with their translations, therefore they can be examples to word
by word translations.

We sometimes meet translations with fully corresponding words and
sometimes the translations with the changed content. The adage Deh kujovo
darahton kujo (Baburname, 2002: 36) —where the village is ther are trees is given
in the depiction of Akhsi castle. Mahallati ko ‘rg‘ondin bir sha’riy yirogrog
tushubtur. “Deh kujovu darahton kujo ’masalini g ‘olibo Akhsi uschun aytibturlar.

This adage is expressed in the Turkish text as the following: Mabhalleleri
kurgandan bir ser’i uzaktadr....... koy nerede, agaclar nerede darb-1 meselini,
galiba, Ahsi icin soylemislerdir. We can see from it every word of the adage was
translated word by word.

In the text of “Baburname” we can meet the adage Ko zlarini tuz tutti. It
serves to mean “betrayed”. While talking about a Bek Mukhammad Do‘st who
served Babur, he reminds that he served Akhmad Tanbal after him and made him
much bad and went to serve O°‘zbak(Shaybaniykhan). But he doesn’t stay peaceful-
ly and makes plenty of intrigues there too: (Mukhammad Do ‘st) Ohir O zbak ilgiga
tushti. Ko zlarini ko ‘r gildilar. The meaning of “Ko Zzlarini tuz tutti”is this (Babur-
name, 2002:77).This adage was translated into Turkish as it is: Gozlerini «tiiz
tuttu» (Vekayi, 1987:83).

The adage On guzarro ob burd means “those times have passed, today is
another time”. Ofcourse, one can understand the meaning of the adage from the
work too. Dedikim, agar guzar topilsa, hud kelgusidir,vale guzarlar suv
ulg‘aygach tag‘ayur topar. Ul masal borkim,“On guzarro ob burd” (Babur-
name,2002:104). The meaning of which is: if he finds a place to cross the river, he
will come, but when the water becomes much, the places to cross would change.
There is an adage “Ul kechuvlarni suv olib ketdi”. Here Babur plays with words:
the original meaning of the adage is ” there is no place to cross, thus he can not
come” and the figurative meaning is that “ie has no former strength now thus he
can not come”’.
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In the Turkish text this adage is expressed as the following: Eger gegit
bulunursa, cabuk gelir; fakat su yiikselince, gecitler degisir. Bir darb-i mesel
vardwr: ... «o gecidi su gotiirdii» — dedi (Vekayi, 1987: 133).-If there is a place
to cross he will come fast and if the water level increases the places to cross
change. There is one adage: that crossing place was changed by water —he said
(translation is ours —D.M.). so we can see that, the words in the adage were trans-
lated due to their meaning too. The two examples we translated in the framework
of adages refer to word by word translation.

The adage meaning “beginning work with a risk” gah yozdah beh, gah
no ‘h— goh o'‘n bir yahshi, goh to ‘qqiz present one type of Babur’s military style.
He sometimes fought with few soldiers against a great number of enemies and in
most cases they won. This kind of risk was useful to him in gaining Samarkand and
in the fight against Ibrokhim Lo‘di. Daviatkhon ul garilig‘l bila beliga ikki gilich
bog ‘labtur. Bular jazm urushurlar. Khotirga kechtikim, ul masal borkim, “Gah
yozdah beh, gah nur”. Chun bu ketmas, Lahurdagilarni o ‘zumuzga qo ‘shub-o°‘q
urushaling (Baburname, 2002: 186).

So, he wants to fight against Davlatkhan’s 30-40 thousands of soldiers with
12 thousands of soldiers. This text was expressed in a different way in Turkish:
Devlet Han bu ihtiyarligi ile, beline iki kili¢ kusatmistr. Bunlar siddetli
vurusacaklardir. — Bir darb-1 mesel vardir ...... on dost dokuzdan evladir. Eldeki
vasitalardan hi¢ birini kagirmamak igin, Lahur’dakileri kendimize takip sonra
vurusalim —diye diisiindiik (Vekayi,1987:289).Here the adage gah yozdah beh gah
nuh was translated as on dost dokuzdan eviadir, i.e. “ten friends are better than 9.
The conjunction “goh-goh” in the content of the adage was omitted and the word
eleven (yozdah)was translated as ten (on). The attentive thing is that, this kind of
adages or proverbs are not found in today’s Turkish vocabulary as well. It can be
seen that, this adage is the translation with a changed content.

Shaybaniykhan so‘zi bu ekandurkim, Khojaning ishi mendan emas edi,
Qanbarbiy va Ko ‘pakbiy qildilar. Bu andin yomonrogq.Masal borkim:”Uzrash
batar az gunoh” (Baburname, 2002: 78). The adage used to evaluate what
Shaybaniykhan did uzrash batar az gunoh —his excuse is worse than his sin was
translated into Turkish with slight changes.

Sthant Han, Hoca 'nin éldiiriilmesi isinin kerdisinden olmadigini ve katillerin
Kanber Bi ile Kopak Bi oldugunu séylermis. Bu ise daha kotiidiir. Bir atalar sézii
vardir ...... Ozrii kabahatinden biiyiik. In the translation of this text there are a
number of differences. Firstly, Khojaning ishi was translated as — Hoca nin
oldiiriilmesi isi (Khoja’s murder), secondly, the word Kkatillerin —murderers’ that
was not in the Uzbek text was added. Ofcourse, this addition was used to explain
the text more clearly, but we can not say the same about the difference in the third
adage. The word batar (worse) in the content of the adage in the original text was
changed to biiyiik (big, great). The translation of a Turkish text is as the following:
Murder of Shaybaniykhan Khoja was not done by them and they say that the mur-
derers were Qanbarbiy and Ko ‘pakbiy and this is even worse. there is a proverb:
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The excuse is even worse than the sin (the translation is ours —D.M.). By this
translation we understand that Shaybaniykhan’s evil was nothing before his excuse.

“Translating another nation’s proverb and adage word by word requires a
great skill and cautious. Otherwise, instead of expressing a national idea of another
nation one can turn a proverb into a common sentence and an adage into an ordi-
nary combination” (Salomov, 1966: 245). Some proverbs and adages,
phraseological combinations lose their value when translating them word by word,
wisdom in them, different features peculiar to national colour, direct and figurative
meanings will not have their full reflection. But in the sources we are investigating
there are no cases where they do not coincide with each other as they belong to one
and the same language family and have similar traditions.

Aphorisms are the paremias used much in “Baburname” text. There were a
number of changes in the process of their translations.

The aphorism Korhoro bavagt boyad just

Kori bevagt sust boshad sust (works should be accomplished on time,the
work that is not done ontime is weak, very weak) was written when Babur was in
sorrow by losing his luck in the result of hesitation. In the Turkish translation it
was given as the following:

Islerin zamamnda yapilmas: lazimdir,

vakKitsiz yapilan is gevsek olur, gevsek (Baburname, 2002: 76).

The translation was made correctly when compared to Persian lines, but if
we take into consideration that the word vakitsiz can mean “before time”, a slight
defect appears, i.e. one can understand it as the work done before time is weak too.
Here the translation in an Uzbek text expresses a clearer meaning: the work not
done on time is weak.

The aphorism Ba tundi sabuk dast burden ba tig",

Ba dandon g‘azad pushti dasti darig ‘(Baburname, 2002: 82) is about how
Babur was sorry when he hurries to begin fight. Babur believes in forecasters’
words: ”if you fight today, between eight stars, you will win” and hurries to begin
fighting but he will be defeated with his army by Shaybaniykhan in the fight as
they were not ready. His bitter lesson he expresses with this aphorism.

This bayt was explained differently in various sources. In the scientific-
critical text of “Baburname” it was explained as “a light-minded cuts his finger
when he gets angry and chews the back of his hand with teeth” (Baburname, 2002:
82), in “Baburname it is written in a poetic form as G ‘azabdan hanjarga qo‘l
cho zgan kishi, Afsus barmog ‘ini tishlashdir ishi (Baburname, 2008: 81). In a
Turkish text this bayt was translated as Hiddetli hemen elini kilica uzatan,
pesiman olarek, elinin arkasini 1sirir (Baburname, 2002: 93) —if an angry man
takes his sword fast he will bite the back of his hand in sorrow.
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Original text Critical text Translation Turkish text

Tundi sabu Bad characterized Man Hiddetli (angry)

Dast burden Cuts the finger - Elini uzatan
(gives hand)

Tig Knife Dagger Kilic (sword)

Ba dandon With teeth - -

Gazad Chews Biting wsirtr (bites)

Pushti dasti Elbow Finger elinin arkasi (elbow)

Darig - Sorrow Pesiman olarek
(with sorrow)

It is seen that the aphorism was translated word by word in a critical text,
only the word darig‘ — sorow was not given, in the translation a poetic style was
preserved and the figurative meaning was highlighted only, but the words tundi
sabuk was changed to — kishi (man), #ig ‘ into hanjar (dagger), pushti dasti (back of
the hand) into — barmoq(finger), and the words ba dandon (with teeth)were
omiited. There are a number of changes in a Turkish text too, firstly, in the
combination dast burdan (cuts his hand) was changed in the form elini uzatan
(gives his hand), secondly, the word dagger was turned into ki/ic (sword), thirdly,
the unit ba dandon (with teeth)was not reflected in the translation. Despite of so
many changes the translator could give the figurative meaning Babur wanted to
tell.

While describing Khusayn Boygaro, Babur says the following about his
spouse: His former wife was Beka Sultonbegim. She was Sanjar Mirzo Mrviy’s
daughter.Badi 'uzzamon was born by her. He was will-bred. Sulton Khusayn Mirzo
was often effended by him. Mirzo could tolerate him hardly, he finally surrendered
and was freed,what he could do else.

Zani bad dar saroyi mardi nako ",

Ham dar in olam ast do ‘zax o (Baburname, 2002: 131).

(a bad woman in a good man’s room is his hell in this world)

This aphorism is given in this way in the Turkish text:

Iyi bir erkegin evinda kétii bir karisi olursa, o erkegin cehennemi bu
diinyada demektir (Vekayi,1987: 184) — if there is a bad wifa of a good woman in
his home, the man’s hell is in this world. We can see that the meaning of this apho-
rism was translated into Turkish succesfully without any changes.

In most cases a translator finds corresponding or coinciding combinations
from his language to every proverb, adage or idiom due to the content, object,
national spirit and style features of events described in the book or translates them
word by word. Due to it one can translate the same proverb, adage or idiom in
several cases differently depending on the meaning. Therefore, finding ready pre-
scription corresponding equally to any case is very difficult (Salomov,1983: 118).
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In present stage of language investigation a number of scientists regard pa-
remiology that studies proverbs, adages and aphorisms as a separate independent
sphere of linguistics. Paremias were known to the folk before the scripts appeared
and turned into a part of the society’s mind. After the scripts appeared it began
being reflected in cultural values. Most of the paremias we analysed are historical
proverbs and adages, a part of them are not used today, a part of them can be met in
our vocabuly with some changes. Determining and studying their meanings by
comparing to today’s proverbs and adages is important for today too.

Our conclusions on the second chapter devoted to proverbs, adages and aph-
orisms are the following:

1. In the process of translation the translator of “Baburname” R.R.Arat
presents the form of each paremia in old Uzbek script and the meaning in Turkish
alphabet in brackets.

2. In describing most of the events Babur Mirzo ends his idea with a
paremia.

3. A part of proverb-adages (12 of them) are in Persian. The reason for this
is Persian language is still the state language and we can explain it with that Babur
spent his life among Persian nations.

4. Proverbs-adages given in Turkish are used without changes in present
Uzbek, only the words of the adage “Kurgon bekitmaklikka bosh kerak, ikki go ‘I
kerak, ikki but kerak (a head, two hands, two legs are necessary to close the
castle)” are clear but the meaning is historically old and therefor it is not used now.
The proverb “Kopudagini kopmasa, karigunicha kaygurur (If you don’t bite what
is in your sack, you will be sorry tiil the end of your life) ” is old too.

5. Aphorisms are the paremias used much to conclude an idea in “Babur-
name”, because they are lessons the author gained from good-bad events in his life.

6. Three types of cases were observed in translations of paremias: a paremia
was translated word by word, a paremia was translated by changing a grammatical
means, a paremia was translated by changing its content.

7. Paremias are the units with polysemy and multi functions, units of two
languages corresponding each other’s meaning do not always fully coincide each
other. We met a number of examples for this.

8. In translations of proverbs the translator used the method of translating
word by word much. The proverbs given in the work are not met in present Turkish
language.

9. Proverbs and adages given in a poetic form are expressed in a narrative
form in translation; the aphorisms were given in a narrative form only. This is one
of the differential features of an Uzbek text and a Turkish translation.

10. In the Turkish translation their translations were not highlighted enough
or there are proverbs, adages and aphorisms that meant different meanings.

11. The peculiar state of Babur’s life was generalized in his outlook about
nation, people, and life.
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Dilafruz Muhammadiyeva (Ozbakistan)
“Baburnama”doaki atalar sozlari vo masallarin tarciime prinsiplari

Xiilasa

Magalads “Baburnamo’nin torciimo motnlarinds istifado edilon paremiyalarin agkar
edilmasi, onlarin saciyyavi xiiSiyyatlorinin 6yranilmasi, tirk diline terciimalorinin miiga-
yisali planda tadqiqi, lingvokulturoloji mona dastyan atalar s6zlori va frazeologizmlarin tos-
nifat1 va tohlili kimi masalalardan bahs edilir.

Paremiyalar leksik vahidloro nisboton daha miirokkob komponentlordon ibarat dil
mofhumlaridir, onlarm torciimasi torciimogidon xiisusi mosuliyyat tolob edir. Belo ki, pare-
miyalar adabi-tasviri vasito Kimi tokco asorin asas ideyasinin yox, eloca do personajlarin so-
ciyyavi cizgilorinin ifadasindos istirak edir. Paremiyalarin bu xiisusiyystlori nazars aldiqda,
demok olar ki, onlarin torctimasi adobi asarin yenidon canlandirilmasina barabordir.

Original va torciimanin dillori atalar sézlari vo masallor arasinda anlam-iislub uygun-
lugunun tayini va tarciima prosesinds onlarin miigayisa yolu ila avazlonmasinin tsul vo im-
kanlar1 tiglin osas toskil edir.

Toadgigatin obyekti olan “Baburnama”do miisllif hadisalarin tasviri magsadils atalar
sozlari va idiomatik ifadslordon bacarigla istifade edir. 9sorin sadsliyi vo cazibadarliginin
Sobobi mohz bundadir.

Acar sozlor: “Baburnama”, tiirk dili, paremiya, atalar sozlari Vo masallar, torciima,
original, tarciimagi, miiqayisali aspekt.
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Junappys Myxammaouesa (Vzbexucman)
IpuHUMOBI IEpeBoIa MOCJIOBHUII U MOroBOpoK B «badypHame»
Pesrome

B cratee paccMaTpuBalOTCs TaKu€ BONPOCHI, KaK BBIIBICHUE MapeMuil, UCTIONb3Yye-
MBIX B IIEPEBOJHBIX TeKcTax «baOypHame», M3ydeHHE MX 3HAYMMBIX XapaKTEPHCTHK, HC-
CJIe/IOBaHUE MX TIEPEBOJIOB Ha TYPELKHIl S3bIK B CPABHUTEIHHOM IUIaHE, KJIACCUPUKAIHS U
aHaJIN3 MIOCIIOBHLL U (hpa3eoI0ru3MOB JIMHIBOKYJIBTYPHOIO 3HAUEHUSL.

[Mapemun npencraBisioT cOOOH S3BIKOBBIE TIOHATHS, COCTOSIIIIHE M3 00JIee CIIOKHBIX
KOMITOHEHTOB, YeM JIEKCHYECKHE eIMHHUIIBI, HX MEPEeBO/ TpeOyeT OT mepeBoJunKa 0codoi
OTBETCTBEHHOCTH. Tak, MapeMud B KayecTBE JIUTEPATYPHO-M300pa3HTENBHOIO CpENCTBA
MIPUHUMAIOT y4acTHe B BBIPAKEHUU HE TOJIBKO OCHOBHOMH HJ1€U IPOMU3BEIEHUS, HO U XapaK-
TEpHBIX 4YepT mepcoHaxed. [1oaToMy, y4uThIBas 3TH OCOOCHHOCTH MapeMHM, MbITATHCS
NIEPEBECTU HUX, B CBOIO OUYEPEb, PABHOCUIBHO BOCCO3JAHUIO JIUTEPATYPHOIO IIPOU3BEIE-
HUSL.

SI3bIKM OpUTMHANa W IIEPEBOJAA COCTABIIAIOT OCHOBY JUIS ONPENEIECHUS CMBICIIO-
CTHJIMCTHYECKOTO COOTBETCTBHSI MEXKIy TIOCJIOBUIIAMHU U MOTOBOPKAMHU M CITIOCOOOB M BO3-
MOKHOCTEH BBIPAJKEHUS OJAHMX C IOMOILBIO APYTHUX B MPOLECCE IIEPEBOA IIyTEM CPABHU-
TENIBHOI'O U3y4EHHs MX XapakTepa. B o0bekTe Hamero uccienoBanus — «baGypHame» aB-
TOp YMEJIO UCIOJb3YET IMOCIOBHILIBI, TOFOBOPKH U MINOMATHYECKUE BBIPAKECHUS IS OIH-
caHus coOBITHI. VIMEHHO B 3TOM 3aKJIIOYaeTCsl NPUYMHA MPOCTOTHI U MPUBIIEKATETBHOCTH
IIPOU3BECHUS.

KaroueBsie ciioBa: “habypuame ”, mypeyxutl 3vik, napemus, NOCL08UYd,
N02080PKaA, NEepegood, OPUSUHAT, NEPEBOOYUK, CDABHUNENbHBIL ACHEKM.



