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HUMAN AND SOCIETY IN NIZAMI HUMANISM

Abstract. The history of Azerbaijani culturology consists of three stages
of historical evolution:

1. Culturological thought in Azerbaijan during ancient times and the Middle

Ages
2. Culturological thought in the 13"—18™ centuries
3. History of culturological thought called Azerbaijan enlightenment

The great Azerbaijani poet Nizami Ganjavi’s creative activity falls into
the first stage of this evolution — “history of culturological thought during
ancient times and the Middle Ages”, which consists of three parts:

1. Religious mythological trends (Avesta, Zarvanism, Manichaeism,

Mazdakism)

2. Azerbaijani Eastern Peripateticism (Bahmanyar, Najmaddin Nakhchivani,

S. Urmavi)

3. Azerbaijan renaissance (Kh. Shirvani, N. Ganjavi, N. Tusi) [1, p. 134]

A systematic approach to the history of culturological thought attracts
attention with the grand and magnificent examples of the great poet’s creative
activity. The universal themes that he touched on illuminate the history of
thought with the ideological and aesthetic shades. Especially the works of
human challenges, which are known as the humanist trend of the Renaissance,
are the product of the poet’s broad and comprehensive worldview. Nizami
Ganjavi can be considered the first creator of the world renaissance not
only in Azerbaijan, but also in the world as a whole, as well as the trend of
humanism of the Renaissance can be associated with the name of Nizami
and thus, Nizami Ganjavi can be considered the creator of humanist ideas.
Therefore, all the works of the poet are universal.
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Introduction. Human and society are the main themes in Nizami’s
humanism. Traces of the factors that determine the cultural human formula in
modern culturology can be clearly seen in the poet’s works. Factors such as
knowledge, ability, organization, morality and creative activity are evidence
of establishment of the cultural human formula in the works of the great
thinker.

The poet, who mentioned science and knowledge as the main condition for
the perfect formation of human, considered ignorance to be the main enemy
of social evolution. Nizami highlighted the character of ignorance clearly,
which exalts wealth and position above all else, and put them face to face
with the character of a civilized human. The poet tried to solve the problem of
socio-moral good and evil in society with this method. Nizami wanted people
to be demanding of themselves and to fight with their own passion. Because,
according to Nizami, the real problem was in the people who make up society.

The poet accepts the possession of a certain art with mastery and perfection
in that art. “Not only reading, but also every page should be understood
thoroughly and completely” he said, emphasizing the importance of skills as
well as knowledge in human.

Nizami paid also special attention to moral issues. M.Rasulzadeh writes
in the book “Azerbaijani poet Nizami”: “Idealist Nizami’s love of life is not
an epicuristic love born of selfishness. This is closely associated with the
principle of altruistic morality, which emphasizes in all his works. Nizami saw
the greatest joy of the beauty of life in the fact that one man should be useful
to another. Self-exaltation, “purification of his passion” and “seeing his own
faults, not others’” are the moral principles that the poet insists on” [3, p. 199].

The interpretation of the main material. Nizami wrote in his works that the
first place of time is the earth and the last generation of the world is human
being. When this human being knows himself, he also knows God. Man is a
human being in the spiritual and psychological sense of the word - a light that
represents two worlds in him. Everyone can be perfect if they want to. Nizami
also showed us the ways of this perfection. The method he used in his advice
to his son Muhammad can be summarized as following. Human being must
have certain knowledge and skills (art). Nobility is useful only in childhood.
It is not enough to be a virtuous son when he grows up, because a man should
only be a child of his own virtue.

If a man wants, he can become an angel. It is enough for him to know
himself. A man who knows himself is like one who drinks the water of life.
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The water of life does not mean “living water” in the true sense of the word,
but “intelligent soul and living mind”. The soul is a lamp, the oil of which is
the mind. According to Nizami, the mind is the first creature created by God.
This creature has been endowed with the grace and power to understand how
all creatures were created, except for the first secret created. The mind-soul
and knowledge are his body. The intelligent soul is a gift from God and the
living mind is eternal life itself [3, p. 201].

Nizami Ganjavi saw human and society as a unique part of the general
existence. The poet assessed the events happened in nature and society in terms
of human interests. Human has been characterized as the most perfect creature
on earth in Oriental religious and philosophical thought. The Ayah of the Quran
“We have indeed created humankind in the best molds” shows that he is superior
to other creatures. In this sense, the poet says: “I am a son of Adam, superior
to angels”. One Ayah shows that all beings, except the devil, bow before
man. Human was deified in many religious sects, including Shiah sects and
pantheistic mystic. He was elevated to the rank of God. But Eastern peripatetics
and Ishraqi preferred human to other living creatures in terms of intelligence
and cognitive ability. Nizami wrote that ““a beautiful picture of you was painted
with the tip of that sharpen pencil” in his poem “Treasure of Secrets’: “O man,
who is coy on earth like a sky, both sky and the heaven cherish you”. Human,
who knows all the mysteries of the universe and stands above both worlds, is an
image reflected on the destiny board: if you want to search for the letters of the
universe, everything is in you, you are that board. Human rises to the highest
level in the appearance of Muhammad. The poet raised not only the Prophet,
but also human in general above the material world by saying “Your time is
beyond the circle, your dignity is more than two worlds”. Majnun says to his
father: “O heaven of majesty, you are higher than the sky”.

According to Nizami, because human being was created with honor
from nature, he should be a traveler with rich spirituality and great deeds.
To the poet’s mind, human is the master of the earth with his skills and
abilities. Everything in the world is at his service. Human, whether a shah
or an ordinary citizen, is distinguished by a number of individual qualities
in life, such as intelligent, knowledgeable, fearless, hard-working and so on.
Nizami considered accordance of personal interest with social interest in life
necessary.

The humanist poet was generous enough to take on the people’s trouble:
“Work hard for your friends’ comfort”. He propagated hard work for the

53



N2 (76) Incasanat vo madaniyyat problemlori / Problems of Arts and Culture / TIpo6aeMbl HCKYCCTBa 1 KyJILTYpbl

people and wrote: “You have to burn yourself for the sake of other”. “Strive
to serve the people and to adorn the world with your good deeds, It is good to
be kind like a flower so that you can smell good”.

Humanistic aspects and tendencies are manifested directly in relation to
others in human nature. This was taken by Nizami in unity with the highest
qualities such as patriotism, friendship, generosity, honesty, justice and was
highlighted in the ethical and socio-political plan.

Nizami’s worldview complains a lot about imperfections, dishonesty, lies,
bribery and betrayal. In other words, he says that the society in which he
lives is very different from the society he considers ideal. And he describes
a society that he considers happy, it is a society of well-wisher and good
people who speak the truth, do good deeds and do no harm to anyone. It feels
closeness to Socrates’s community of good people and Plato’s State.

This is due to both — his dissatisfaction with the society in which he lives
and his belief that a person can be happy only in a happy society.

Conclusion.The shah and the people — political culture play a key role in
Nizami Ganjavi’s thoughts on human and society. The thinker showed that the
material and spiritual development of the country, its socio-political progress
depends on the deeds of the Shah who rules it. All the poems of the poet, who
opposed conscience, justice with injustice, tyranny, were based on this theme
and it was given a lot of space in the “Treasure of Mysteries”. The shah, who
regulates the affairs of the country, must respect the rights of the people, so
that everyone may obey his decrees and love him heartily. Justice is the main
condition of power. The world’s cruelty is enough for us. The country can
only be powerful with justice. He who works with justice and fairness will
succeed. The Turks’s state was raised because justice prevailed in the country
[2, p.177].

The inhabitants of the just city described by Nizami in his poem
“Iskendername” are similar to the ahis who propagated the idea of futuvva
due to their hospitable and humanistic character: “We help our comrades
when they are weak, we save them when they are in trouble and we do not
grudge anything from each other”.

Alexander comes to a conclusion: the world is based on the good.
Undoubtedly, according to the learner of the world, the world decides in its
place for these good people. The columns of the world were also these people.
A society built on stable and sound columns is long-lived and invincible. The
holy Avesta’s thesis on world order — social order and the development of the

54



Incasanat vo madaniyyat problemlori / Problems of Arts and Culture / TTpo6iieMbl HCKYCCTBa 1 KyJBTYpbl N2 (76)

individual has become an important factor in the human-social relations that
form the basis of Nizami’s works.
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Nk L=

Namiq Abbasov (Azarbaycan)

NiZAMI HUMANIZMIND®O iNSAN VO COMIYYOT

Azarbaycan kulturologiya tarixi asason {i¢ tarixi tokamiil morhalslorindon
ibaratdir.

1. Qadim dovr v orta asrlordo Azarbaycanda kulturoloji fikir
2. XIII-XVII asr kulturoloji fikir
3. Azorbaycan maarif¢iliyi deyilon kulturoloji fikir tarixi

Boylik Azorbaycan sairi Nizami Goncovinin hoyat yaradiciligi bu tokamii-
liin birinci marhalasi olan “qoadim dévr vo orta asrlords kulturoloji fikir tarixi”
marhalasinag diisiir ki, bu da 6zii-6zliiylinds {i¢ hissadon ibaratdir:

1. dini mifoloji carayanlar (avesta, zarvanilik, manilik, mazdakilik)
2. Azorbaycan sorq peripatetizmi (Boshmonyar, Nocmoaddin Nax¢ivani, S.Urmovi)
3. Azorbaycan intibahi (X.Sirvani, N.Gancovi, N.Tusi)

Kulturoloji fikir tarixino sistemli yanagma Nizami Goncovi kimi dahi sairin
ozomatli vo mohtosom yaradiciliq niimunaloari ils diggeti calb edir. Onun toxun-
dugu timumbasari mévzular ideya-estetik calarlari ilo diisiincs tarixing isiq sagir.
Xiisusilo intibah dovriiniin humanizm corayani kimi tanman basori ¢agirislarin
yer aldig1 asarlori sairin genis vo ohatoli diinyagdriisiiniin mohsuludur. Nizami
Gancavi tokea Azarbaycan deyil biitovliikds diinya intibahinin ilk yaradicisi sa-
yila bilar, eloca do intibah dovriiniin humanizm corayanini da Nizaminin adi ilo
baglamagq olar vo belsliklo, Nizami Goncovini humanist ideyalarin yaradicisi sa-
yila bilor. Ona gora do sairin biitiin yaradicilig1 imumbaesori xarakter dasiyir.

Agar sézlor: insan vo comiyyot, humanizm, imumbasori ideyalar, kamil
insan, harmoniya.
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Namiq Abbasov (Azepoaiidrcan)

YEJIOBEK 1 OBIIECTBO B I'YMAHU3ME HU3AMU

Nctopus AazepOaiixkaHCKON KYJIBTYPOJIOTHM COCTOUT M3 TPEX STaloB
HCTOPUYECKOH 3BOIOLUU:

1. Kymeryponorudeckass MbIciib B A3epOaii/pkaHe B IpEBHUE BpPeMEHa U B

CpEHUE BEKa.

2 Kynbryponoruueckasi Mbiciib 13—18 BekoB.
3. Hcropust KyabTypOJOTHUUECKONW MBICITH MO/ Ha3zBaHHEeM A3zepOailkaH-

CKO€ IIPOCBELIEHUE.

TBopuecTBO BenMKOTO azepdaitmkanckoro mosra Huzamu [stHmkeBu oOT-
HOCHTCS K IIEPBOMY 3TaIly 3TOM BOJIIOLNU - KUCTOPUU KYJIBTYpPOJIOTHUECKON
MBICII IPEBHOCTH U CPEIHEBEKOBBS», KOTOPAsi COCTOUT U3 TPEX YaCTEM:

1. Penuruosnsie mudonornvyeckre teueHus (ABecra, 3apBaHu3M, MaHu-

XeHcTBO, Ma3zmakusm).

2. AszepOaiimxanckuil Boctounblil nepunaretusM (baxmanbsp, Hamxman-
nuH HaxusiBanu, C. YpMmaBH)
3. Bospoxnenue Azep6aiimkana (X. [llupsanu, H. I'samxesu, H. Tycn)

CuctemMHbIi TOJXO0/1 K UCTOPUHU KYJIBTYPOJIOTUUYECKON MBICTHU MPUBIIEKAET
BHUMaHHUE TPAHIUO3HBIMU M BEJIMKOJIEITHBIMU MPUMEpPAMH TBOPUECKOH Je-
SATELHOCTHU BEJIMKOTO I03TA. 3aTPOHYThIE UM YHUBEPCAJIbHbBIE TEMbI OCBE-
LIAIOT UCTOPHUIO MBICIIN HACOJIOTHYECKUMHU U ICTETUUYECKUMU OTTeHKamu. B
YaCTHOCTH, ITPOU3BENICHUS O YEJIOBEUECKHUX BBI30BaX, U3BECTHBIE KaK r'yma-
HUCTHYECKOE HanpasiieHue Bo3poxkaeHus, sIBISAIOTCS IPOLYKTOM ILIUPOKOTO
1 BCEOOBEMITIONIETO MUPOBO33peHus mo3ta. Huzamu ['siHkeBU MOXKHO cUH-
TaTh IEPBBIM TBOPLIOM MUPOBOTO BO3POXKJIEHUS HE TOJIBKO B A3epOaiiixkaHe,
HO U B MUDE B 1I€JIOM, a TAKXK€ HalpaBjiIeHHe TyMaHu3Ma. Bo3poxkaeHus Mox-
HO CBsi3aTh ¢ UMeHeM Huzamu u, Takum obpazom, Huzamu [stHKEBH MOKET
CUNTAThCS CO3AaTENIEM I'yMaHUCTUUECKUX uael. [ToaTtomy Bce mponsBeneHus
[03Ta YHUBEPCAIBHBI.

Knroueevie cnosa: 4enoBek W 0OIIECTBO, TYMAaHU3M, YHHBEpCAJIbHBIC
UJIeH, COBEPIICHHBIN YETTOBEK, TapPMOHUSI.
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