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This paper is based on historical oral
interviews with the Azerbaijani internally
displaced persons (IDP) of the Karabakh
conflict. The interviewees were adult women
and men of different ages. | have divided the
interviewees into two groups:

1. The ‘witnesses’ or those who were
adults when the conflict started in the late
1980s, and

2. The ‘memorizers’ or those who were
born later, outside of Karabakh in IDP fami-
lies and who are considered, and consider
themselves, as IDPs.

For studying the opinion of the ‘memo-
rizers’ | also took field surveys among IDP’s
schoolchildren. Their opinions were reflected
in the special questionnaires which | distri-
buted among them. | was analysing and com-
paring their answers with the answers of the
elderly about the social and political impacts
of the conflict.

| am interested in comparing the narra-
tives of the two groups and how their mem-
bers consider possible venues for resolving or
transforming the conflict. The members of the
first group (witnesses) have direct experience

with peaceful relations with the Armenians of
Karabakh, but the members of the second
group (memorizers) do not. The interview
questions were mainly biographical, but the
emphasis was on directly experiencing and
witnessing the conflict, war, and displace-
ment or being told of and remembering these
processes. | will discuss relationships bet-
ween collective memory and individual me-
mory, complexities and diversities of what is
called collective memory, as well as relations
between memory and history. It argues that
the role of both individual and collective me-
mory of the IDPs is to transmit information
from the past to the present, to transmit no-
tions of responsibility, as well as provide a
perspective to discuss and imagine ways for
peaceful reconciliation and transformation of
the conflict, or alternatively, offer a potential
framework for imagining further armed vio-
lence.

My paper combines both analysis and
questions about the conflict between two
neighbours — Armenians and Azerbaijanis —
on the first crack of the Soviet Union. Radi-
calization of the conflict and transforming it
to the war stage influenced people fleeing
their homeland and settling in the regions all
across Caucasus territory. This conflict, like
all conflicts and wars through the centuries up
to contemporary times, testifies that people
were suffering owing to destruction, fleeing
the towns and villages and lost connections
with families. The conflict was inflamed by
outside support from the Armenian Diaspora,
military operations by the Russian Army and
ultra-nationalistic groups across the region.

Later the conflict events were so tightly
intertwined that it became impossible to
know how to stop it. The anger of people on
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both sides, and the escalation of arms owing
to the former Soviet Army in the region
radicalized the situation and pushed it to the
war stage. More than twenty years have
passed since the conflict started yet it is still
difficult to bring peace to the region.

Background

The violent conflict between Armenia
and Azerbaijan took place between February
1988 and May 1994 in Karabakh, a legal
territory of Azerbaijan. Currently this conflict
is regarded as one of the ‘frozen conflicts’ in
the Caucasus region. Despite the US and ot-
her European countries having a deep interest
in Azerbaijan’s oil and gas, their efforts to-
wards resolving this conflict have proven in-
effectual. On-going actions by the United
States and other Western countries and Rus-
sia have, in a sense, prolonged this conflict
causing instability across the Caucasus. Rus-
sia, in particular, plays a questionable role as
both mediator, on the one hand, and the main
financial backer of the Armenian side, on the
other. It is very much an interested party.

As a result of this undeclared war, near-
ly twenty percent of Azerbaijan’s territory
remains occupiedand close to one million
Azerbaijanis and other minorities have been
internally displaced. A very rich cultural heri-
tage of the region, which goes back centuries,
has been damaged and destroyed. The major
part of the material cultural heritage could
perhaps be reconstructed but the loss of
human capital cannot be restored.

The people | interviewed were all civi-
lians and they all experienced various forms
of trauma, physically, psychologically and
socially. This became clearly evident in their
narratives.

By turning to oral history | look at the
historical record as found in the lives of these
ordinary people who lived and experienced it.
My goal is to collect, preserve and share these
oral histories. Given my research background,
| had to answer the typical sceptic’s questi-
ons: Do oral histories provide ‘reliable’ rep-
resentations of the past and what kind of
‘truths’ do oral history methods and studies
reveal?
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I want to know the manner in which
IDPs construct and use memory to give
meaning to their lives and to the past. In other
words, | use memory as a category of cultural
and historical analysis in order to understand
the process of change in the lives of the
people | interview. By telling stories, the
Azerbaijani IDPs are involved in constructing
what scholars call communities of memory.
These communities of memory, or shared ex-
periences, bind Karabakh IDPs across econ-
omic and geographical lines, but they are not
monolithic.

These communities of memory are so-
mewhat fragmented by class and gender, as
well as geographically and generationally ho-
wever they share similar standards of accept-
able social behaviour, values, and traditions.

| am particularly interested in the way
that individuals use memories to give mea-
ning to their traumatic and life-transforming
experiences, which, in turn, creates a sense of
shared history and identity. Noting that the
communities of memory are not homogene-
ous and that collective memory can be prob-
lematic | am interested to learn how the IDPs
use memory to connect personal experiences
to local, regional, national and world histori-
cal contexts.

Each Karabakh village, town and neigh-
bourhood is unique in many ways, including
architecture, customs and traditions. This me-
ans that each community has its own history
and “collective image”. These small town
populations lived compactly and were closely
connected to and familiar with each other.
The conflict and the later war phase separated
people and interrupted relations between
them. The population of Karabakh has been
dispersed over Azerbaijan’s territory, and
also over other former Soviet republics, Tur-
key and even some Western countries.

When the conflict started people wanted
to know how it started and when it would fi-
nish. Even when cities and villages were be-
ing occupied one by one, people were keep-
ing the hope that it would be temporary and
they that they would soon be back to their
homeland. Trying to adapt to the new envi-
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ronment, so much different from the Kara-
bakh, particularly the families coming from
rural communities, they suffered from a vari-
ety of social, economic, medical and psycho-
logical problems.

Methodology and Data

As someone who has experienced life as
an IDP herself for twenty years, my everyday
contacts and discussions with neighbours
serve as the primary data for this document.
Later | formally gathered data observing them
in towns and in villages. Presently, I have
conducted 84 interviews with IDPs who were
forty years of age or more when the conflict
started circa 1988. | have 43 records of the
youth, who were born outside of the Kara-
bakh, but they are considered as IDP. Based
on a sample for convenience, | wanted to
make sure that the people I interviewed repre-
sented diverse geographic, economic and
educational backgrounds and included both
genders. Common among them was the un-
forgettable look in their eyes while remem-
bering their past lives with big hopes and
dreams to go back one day to their homeland.
These interviews are part of an on-going
project to form an ‘Oral History Archives of
the Displaced Witnesses of the Karabakh
Conflict’.

In addition to the oral history inter-
views, | have also used a questionnaire for
creating a data bank on IDP’s. The data bank
embraces a wide range of characteristics, in-
cluding personal data that | kept confidential
(name surname, DOB, ethnicity/nationality,
social origin, home town address, education
and profession) and specific questions which
reflect IDPs’ geography of settlement, death
of relatives’ since the beginning events up to
the time of interview, adaptation processes,
IDPs’ access to the Western countries hu-
manitarian donations, their view on reasons
for occupation of the Karabakh region and
ways of conflict resolution. 1 am going to
share the data bank with other researchers.
The data bank contains information about 142
adults and 43 students. | continue adding in-
formation about the others ‘witnesses’ and
‘memorizers’ of the conflict. The data bank

includes a special part — data base on ‘me-
morizers’ (the IDP’s schoolchildren). The
pupils’ questionnaires differ from the adults’
guestionnaires.

For the survey among the *‘memorizers’
| was interested especially in addressing such
questions as: When did they learn about the
conflict and war in Karabakh? Where did
they get that primary info? From parents,
friends, school teachers, TV, radio, press, in-
ternet? Are they ready for peaceful living
together with the Armenian kids? Would they
like to call for peace in the region together
with the Armenian kids? Are they conside-
ring that the conflict and war have affected
innocent Armenians kids like them?

There is a scope of questions which |
have addressed to both of my groups: ‘wit-
nesses’ and ‘memorizers’. These questions
are: Which way of resolution to the conflict
do you give privilege: militarily or by conti-
nuing negotiations? Which forces have cau-
sed the conflict and occupation of the Kara-
bakh?

All these questions aim at recalling the
memories of respondents’ to restore the his-
tory of the conflict, the war and post war (ad-
aptation) period. | am sure that these people
are like live historical sources of the events. |
consider that there are none better than these,
able to describe how the events took place.

| visited IDPs’ refugee camps, shelters
and schools, universities’ hostels and buildings
where they lived in very close conditions. | gat-
hered data for my research through interviews,
recording the same. | will be archiving them,
making them accessible to the public via the
internet,bearing in mind all standard research
permissions and protocols In addition, I sup-
plement my research with images that the IDPs
wanted to share with me. I will scan and save
them for the archives.

The kind of data that | have gathered for
this oral history project is unique. Existing
literature mainly reflects the life and heroism
of individuals or the political aspects of the
conflict. This study provides a format for the
voices of ordinary people to be heard with
local details, and personal emotions concer-
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ning what happened to them employing main-
ly a biographical format'. These voices
highlight the conflict and occupation from
multiple angles going ahead of and beyond an
entire set of documentaries, archival pages,
and published articles and books, to tell real
life stories. In all their diversity, they collec-
tively comprise many voices mixed with ex-
citation and sadness, with blame and with
demand, calling for justice.

Respondents

In my opinion, their participation in this
oral history project is bringing to light some
‘unknown’ parts of the conflict. By the ‘unk-
nown’ | mean the stories of lived experiences
of ordinary Azerbaijani citizens of Karabakh.
This is like call to refreshing their memories
about the beginning of the conflict, its radi-
calization, war stage, fleeing the Karabakh
and becoming IDPs on their own country.
The oral narratives highlight the conflict from
the civilians’ prospective. Generally speaking,
they were pleased to share their personal histo-
ries and memories of the conflict, usually ex-
pressed as a form of relaxation by giving them
the opportunity to tell what was on their mind
and in their soul, to a larger public.

Do not ask me, “Who | am: IDP or refugee!
Do not ask me, “How are you doing™?

Just hug me warmly with all your soul.

And do not ask me, ““How are you doing™?

This song®s very popular among the
IDPs and refugees. | shared a lot with the
people who told me about their stories. | was
born and raised in Shusha, the historical capi-
tal of the region, as an Azerbaijani who grew
up with Armenians as neighbours, friends, and
class mates.

The respondents are divided into two
groups: ‘witnesses’ and ‘memorizers’ of the
Karabakh events. The respondents of the
project are differing accordingly to their
witnessing of the conflict and war, adaptation
to the new spatial, economic, social, moral
environment. All of the witnesses have been
forced to be active actors of the unexpected
events. Generally, witnesses are differentia-
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ting as militants and civilians. Witnesses are
distinguished into the following groups: Kids,
teenagers, youth, middle aged and elderly.

‘Memorizers’ of the Karabakh conflict,
war and post war period are all those young
people who were born outside of the Kara-
bakh because their families had to flee the
Karabakh. Memorizers differ from the wit-
nesses in that they had never been forced to
witness the bloody pages of the Karabakh
events. At the same time, both of these
groups, witnesses and memorizers, share in
common the memorizing of these events. The
important question is; what does each of these
groups memorize?

Which source is reflected in their
memory? Who provides the information for
the memorizing? How does this information
impact to their personal and social life with
their entire life? This kind of questioning will
continue, but 1 would like now to focus on
this question; What is the relationship bet-
ween witnesses and memorizers in forming
the collective portrait of the Karabakh com-
munity memory? How do these two groups
collective memory influence the collective
memory of Azerbaijani society as a whole?

My point is that as witnesses and the
memorizers each have their own recorded
memories of the events. All of the witnesses
are considered as such because they obvious-
ly have first-hand memories. In contrast me-
morizers who have never directly witnessed
the events, the witnesses have identified
scope of the memories and knowledge about
the events. In their turn they will discuss
those events with their contemporaries and
will share them with the future generations.
But what is distinguishing the memorizers is
that they never were witnessing the events in
the Karabakh.

In my observation, the youth-memo-
rizers views, though having never witnessed
the events, are much more radical than the
elderly. In general, I am not offering an easy
solution toward a peaceful living situation,
after being separated now for a period of
almost twenty years, the Azerbaijani and
Armenian communities of the Karabakh.
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Looking at the Armenian-Azerbaijanis
ethnic conflict from the historical prospective
it should be recognized that the categories of
‘witness’ and ‘memorizer’ are dynamic. All
witnesses of the Karabakh events at the end of
the 80-s in the 20 century are also memorizers.
They remember the events of the ethnic con-
flict from the beginning of the 20th century
(1905, 1918), when their parents and grand-
parents were sharing those bloody events with
their children, the youth of that time.

Though cease fire has been declared
people are still dying on the front lines. The
young memorizers are witnessing the death of
the civilians and especially the innocent chil-
dren on the frontline. A couple of schoolchil-
dren were killed by Armenian soldiers on the
frontline. These events of the cease fire form
youth memorizers into actual witnesses of the
consequences of the conflict and war in the
Karabakh. Now we have another case, where
children are becoming witnesses to the atro-
cities of the current war in Karabakh. Is there
any need to emphasize that these are events
filled with anti-human tragedy, targeting
innocent children?

The memorizers” memory about the
conflict and war in Karabakh is moulded by
their impressions from conversations with the
elderly, from internet sources, TV, Radio,
books and newspapers. So what they will
memorize and how their memory will be
formed will depend on specific source infor-
mation. The same memorizers will be wit-
nesses of the reconciliation and restoration
process in Karabakh on their return home.
And they will tell those witnessed stories to
their kids, which will be the new memorizers
of the events. And this process will continue
to further generations.

We, elderly from the both sides, which
had experienced the peaceful life within the
Armenian and Azerbaijani communities of
the Karabakh, have to take responsibility for
the coming generations contributing to the
peace process and preventing the Karabakh
from new conflict and war. The moral out-
come of this position will be worse if the con-
flict should start again.

Some narratives

One of my respondents, a 56 year old
lady named Naima, remembered her grand-
mother stories about the ethnic conflict at the
beginning of the 20th century in Shusha. Her
grandmother witnessed cases when the Arme-
nian ultra-nationalists were binding boiled
samovar to the back of the Azerbaijani wo-
men. As a result the women couldn’t run or
even move. They were dying because of the
pain shock.

Naima’s own witnessing of the events is
related to that time when she was in the
Shusha hospital, where she delivered her first
child, in November, 1991. In those days the
situation had become very difficult around
Shusha and the surrounding villages. She was
in bed just after giving birth in the Shusha
hospital when the hospital became under fire
by the Armenian military forces and all pati-
ents had to leave the hospital. Ambush can
only apply to a moving person or vehicle.

| asked her why the Armenian’s forces
were targeting the hospital. She explained
that because of a tremendous role that played
Shusha hospital during those days. A great
number of wounded Azerbaijani soldiers and
injured civilians were seeking medical assis-
tance, first aid and treatment. The hospital
was also serving the local civilians as it nor-
mally did during the peace time. The Arme-
nian military forces were targeting the hospi-
tal in order to deprive support for the Shusha
defenders and assisting civilians. Six months
later Shusha was occupied by the Armenian
military forces.

Naima was remembering how an Arme-
nian guy fell in love with her. The beginning
of that story was when her institute group was
helping the farmers with collecting the
vinegar in one of the Armenian villages. She
was lazy and a poor student. This was beca-
use living in Shusha town, which is placed on
the high mountain, where people were not
practicing farming. So she wasn’t familiar
with this kind of a work. One day during a
break, she saw a handsome 17 year old boy
riding a bike. She asked him for a ride. Then
she kept riding the bike. The young man fell
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in love with her and came every day, helping
her with collecting the vinegars. Thanks to
his assistance she became the number one
among the students. When they were leaving
the village the young man was crying next to
the bus which was taking the students for
collecting the cotton in other village. He gave
her some gifts and they exchanged postal
addresses.

As soon as she returned to Shusha she
also sent gifts back to him and they continued
in correspondence. After couple of months
the young man’s family visited her family
unexpectedly. She was still excited when she
described a numerous of gifts which have
fulfilled almost an entire room! They had co-
me to visit Shusha with the purpose of mar-
riage proposal. She did not accept. Traditio-
nally it was acceptable in Azerbaijani com-
munity when an Azerbaijani boy marries an
Armenian girl. But the opposite was very
rare, when an Azerbaijani girl would marry
an Armenian boy.

Her family hosted them for a couple of
days and then they left Shusha. She never saw
him again. Her father told her to stop corres-
ponding with him and she never replied to his
numerous letters ...

I was very impressed with another
respondent’s story. He was a 45 year old taxi
driver. He looked much older than his age.
He remembered the events like a nightmare.
He still can’t believe that it was he who
survived through the unexpected war pages.
He was married and had two children. When
had peace settled into his village he still
believed that the conflicts would stop and that
they would continue to live in his home
which he had inherited from his father. When
the Armenian forces suddenly attacked the
village he was in the neighboring city but his
family was at home. He was in a hurry to get
home to help his family escape. He didn’t
know that his brother (which was also his
neighbor) had already left the village with
both of their families. As he and two of his
relatives reached the village and saw the
empty house they relaxed thinking that his
family had likely escaped. Now he faced only
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the problem of getting himself back. As it
began to get dark they witnessed how the
angry and merciless Armenian armed people
were occupying their village, searching and
destroying their houses and their cellars.

(Here it was that he stopped talking and
burst into tears.)

He continued, "Believe me; I am ama-
zed to still be alive! During those minutes, as
we looked into each other’s eyes, they were
expressing only one thing, “This is the
end...” But life is so sweet and as we are very
attached to our families we didn't want to
give up so easily... We attempted to escape
from another side of the village, along the
longer road which passes near by the side
of the lake. Because this road is longer
it was less often used. We discovered that we
were still visible to the hostiles and that there
was no other way than to hide in the lake. We
spent about eight hours there; then during the
deep night when it became silent all around
we escaped from our “water-blanket”...

Our young people have never expe-
rienced living peacefully with the Armenians.
What they have memorized as far and are
witnessing nowadays are ceasefire has being
interrupting often and killing kids and civi-
lians on the front line villages. These events
have contributed to the negative opinion of
our youth about the events of the Karabakh.
School friends, teachers, TV and newspapers
are forming their opinions about the war and
conflict. I guess, the same situation exists in
the Armenia. This situation calls for the el-
derly to have a positive attitude with respon-
sible behaviour in order to bring peace to the
Karabakh and to encourage living together
peacefully.

The remark of the seven year school boy
was interesting. After his mom and grand-
parents’ description on how their homeland
Shusha was a beautiful place for living and trav-
elling. He said, "Oh, 1 would like to be an Ar-
menian!" To his confused parents he explained
that, he would then have a chance to see and ex-
perience all of the beauty living in Shusha.
Nostalgia attaches one to the homeland and is
reviewing strongly from the IDPs’ stories.
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Another 13 year old boy appealed to me
considering me as channel for forwarding his
desires and requests to the Presidents of
Azerbaijan and Armenia. After the interview
and answering my questionnaires he asked
me if my paper will be seen by both Presi-
dents. If so, he would like to request of them
to read the IDP children’s stories. He was
excited being interviewed; He said that our
voices never have been heard! We are not
powerful, we are just school children. He
requested of me if it would be possible to
forward their stories to both Presidents so
that; “They will read our stories and will hear
our voices about the conflict and war in the
Karabakh”.

Analysis

The conflict and war in the Karabakh
has changed the life of people in both coun-
tries. The ethnic conflict influenced the entire
sphere of the societies of Azerbaijan and
Armenia and has formed their internal and
foreign policies. Since ceasefire was declared
information has spread rapidly via the press
and internet. A huge scope of literature,
songs, poems, pictures, music, photos, and
exhibitions has appeared since the conflict
started. The archives and libraries have been
flooded from both sides’ by researchers,
historians and other interested persons. Each
side was telling mostly negative stories about
the other. High emotions with a strong desire
to prove who is right and who is wrong is the
dominating factor shaping the opinion.

There are respondents who believed that
not all of the Armenians are guilty of fanning
the flames of war. Those respondents were
convinced that they would be able to live
together again in Karabakh as neighbours.
Occasionally 1 came across respondents who
did not consider all Armenians to be the
same. Some of the respondents are holding a
negative opinion about the Armenians. It is
clear from my interviews that twenty years of
conflict, war, and separation has created
strongly held confrontational dispositions for
those who were deeply affected by the same.
The memories of the elderly are not only of
the negative experiences but include a small

measure of positive. The younger generations
who have memorized these events are sharing
only the negative stories.

The memorizers are witnessing their pa-
rents’ problems in adapting to the new envi-
ronment where they are compelled to live ow-
ing to consequences of the conflict. In their
daily lives they are experiencing not having
citizenship in the place where they reside. All
difficulties of the adaptation period are recog-
nized as the result of the conflict and war. So
from the early period of their lives they are
forming negative impressions of these events
and this will shape their imagination and
opinion. The predominant and consistent focus
coming from our discussions is their desire and
intention to return to their homeland.

Accordingly to data on gender compo-
sition of the Shusha IDPs, men are dominat-
ing. Among of the 84 respondents 48 com-
prise men, which is more than half. There are
43 IDP students from the Shusha School
Number. The majority are boys, more than
50%. The girls are a bit under 50 %.

The total number of students intervie-
wed and who filled out the questionnaires
were 43. The largest group 47 % of the inter-
viewed students was from the grades 7-8.
Two more groups consist of the students in
grades 5-6, at 23% and grades 9-10, at 30 %
of the total interviewed.

It should be noted that all of these IDP
students studied at the Shusha School Num-
ber 1.

The school shared the building with the
local Baku School Number 38.

Actually the building belongs to the
Baku School Number 38 and the IDP students
study there too. Shusha IDP students study in
the second half of the day when the Baku
students are finishing their study and then the
building facility is used by the Shusha IDP
teachers and students. At the entrance of the
building are 2 frames testifying that there are
two schools housed in the building.

Analysis shows that the earliest point at
which children obtained information was ages
three and four. This group is smallest (26 %)
among the interviewed students and though
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they are so young yet they are remarkably
mature in their discussions of the events.
Another group (33%) which is a little larger
than the previous group are ages five and six.
The largest age group, (42 %) first received
information about the Karabakh conflict and
war at the ages of seven and eight.

This fact shows that the children’s first
acquired information is correlated with their
growth.

I am interested in the manner of dis-
persion among the students regarding the
source of the first obtained information about
the Karabakh conflict and war. My expecta-
tion was that the students’ answers would re-
flect sources evenly distributed among all the
categories including parents, friends, school,
TV, radio, press and internet resources. Inte-
restingly, all except three of the students who
indicated that they acquired their information
about the Karabakh conflict and war in the
school, 40 (93%) students have named their
parents as first information source. This natu-
rally testifies that parents and the "IDP fami-
ly," who witnessed the events had the greatest
influence in a specific environment effecting
the students view and opinion.

The children were very familiar with
where their families come from and the exact
date when their parents became IDP. Their
information about parents fleeing the Kara-
bakh cities, villages related to the beginning
of the conflict in the Karabakh up to the war
time period (1988-1993). They were pointing
precisely to the name of the region, city and
villages where the family left and became
IDP. Eighty per cent of the respondents’
parents left Shusha and the rest of them were
fleeing from different places of the Karabakh.
The children’s knowledge of family stories
and their parents’ role in telling and discus-
sing them naturally reflects the IDPs thoughts
and the nostalgia held in their minds and
souls while sharing with their children.

One of the key questions to understan-
ding the IDPs’ adaptation and psychological
situation in the new area was question on
whether you could place the local population
relations to your family status as IDP? Mostly
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the local people were sad and feeling sym-
pathetic towards IDPs. This sentiment has
been expressed by half of the children, while
28% of them avoided the question.

Children (7 %) told of cases when the
local people did not understand that their fa-
mily had been forced to leave their home
town and were rude to them. The children
were also sharing stories where the local
people were blaming them for leaving the
Karabakh and called them ‘refugees’ (7%).
They also told how the local people’s attitude
toward the IDP families was indifferent to
their situation (7%).

Being attached to their parents’ home-
land, the overwhelming majority (88 %) of
the children are convinced that they are from
Karabakh and do not consider their origin as
Baku, because they mostly live together in
Baku and other regions.

IDP children are getting some social
support from the governmental and other or-
ganizations. So they feel that their community
is a part of the rest of the Baku population.
They feel this in their everyday life though
they are also incorporated into the Baku
society socially, economically and politically.

The next my two questions were closely
related to the one previous. | was interested to
know where the children consider themselves
to belong. Sixty seven per cent of them con-
sider Baku as a temporary residence. In cont-
rast, 21% expressed their feel they are ordi-
nary Baku citizens and 12 % of the children
said that they feel they are IDP. There are two
small groups whose daily social life is diffe-
rent from the majority of children. One, (9%)
is a very small group of children who prefer
to socialize with children from Karabakh
only. The second group is children who were
compelled to socialize only with children
from the local communities having been
separated from the Karabakh children living
in the area, 12%. The majority 79% of them
indicated that they socialize both with kids
from local communities and from Karabakh.
Living together in the Baku districts, the IDP
communities communicate intensively with
local people. This is manifest in their chil-
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dren’s association with the children of the
local communities.

The opinion of the IDP children is po-
larized concerning questions regarding inno-
cent Armenian children kids who like them-
selves, have been affected by the conflict and
war in the Karabakh. Half of them responded
positively. Not all of the IDP children are
ready nor would they like to call for peace in
the region together with Armenian children.
They explain this by pointing to the conti-
nuing situation between these two nations for
the last 20 years. They simply cannot imagine
how begin considering that they have no cur-
rent connections, no contacts with the Arme-
nian children.

According to the survey and the results
of interviews, the overwhelming majority
(86%) of the children blame the Russian Army
and ultra-nationalistic Armenian groups for the
flare up of the events in Karabakh? Personally
| was happy to have this statistic on hand,
whereby we are able to differentiate Armenian
people fromultra-nationalistic groups. This
gives hope that peace will come soon to
Karabakh.

A full 86% of the children said that they
are discussing the peace process and nego-
tiations all around in the Karabakh in their
daily life. Preferably, the audience for discus-
sion is with the parents (47%), then with
school teachers and friends — 35% and also
with friends on facebook — 5%.

Children’s opinions concerning the Ka-
rabakh resolution are divided into approxi-
mately equally groups, 51% of them are ad-
vocating the military way while 49% prefer to
continue the peace process and negotiations.

Patriotic feelings of the children were
reflected in their answer to the question; will
they be going back to their own home town
after liberation of the Karabakh territory or
resolution to the conflict? Answer: Definitely
yes, (67%) of the respondents. The group of
the students who will “forward’ this decision
to the parents’ responsibility is 23%.

The next three groups are those who:

1) are in doubt and not sure of their
future choice.

2) believe they will not go back to
Karabakh, having not been born there.

3) avoided answering this question.

Each of these groups comprises 5% of
the total respondents. | asked this question of
the witnesses and memorizers; "Do you con-
sider it possible to live together with Kara-
bakh Armenians again?" Some respondents
also noted that, in their experience, their Ar-
menian neighbours were very sorry that the
war had come and that the Azerbaijanis felt
compelled to flee. But these same people
noted that other Armenians had been actively
involved in preparing for the violence, wor-
king with special organizations from abroad
for ‘the sake of greater Armenia.” Such peop-
le, respondents said, showed themselves very
early in the conflict by providing Armenian
forces with information about the strategic
points in Azerbaijani cities. As far as a future
in which Armenians and Azerbaijanis would
live together again is concerned, most were
prepared to live with their former neighbours
but not with other Armenians who have
moved in since the war began.

The memorizers’ opinion is mostly exc-
luding living together with Armenians in
Karabakh again. My interviews and survey
show that the elderly are more tolerant about
living together with their former neighbours in
Karabakh. As | mentioned before, the memo-
rizers never had the experience of living
peacefully with the Armenians. Undoubtedly,
the children’s perspectives were formed by
information about the killing of innocent chil-
dren, women and the elderly by the Armenian
ultra-nationalists. Children were ‘witnessing’
the information on TV, press and the internet
about the killing of children on the frontline
villages

It was interesting to know their opinion
without interferes, | asked: Whilepeace co-
messoon to Karabakh and, if so, how? The
children’s opinion was dispersed in a few
groups. Some of the groups’ opinions were
distinguished with detailed descriptions of the
way of bringing the peace to Karabakh.
Others expressed their hope (7%) by pointing
out that this will be a very long process (9%)
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or avoiding to go for details, just - mentioning
“it is difficult to say, I’m doubtful” (14%).
The analysis revealed two interesting groups
whose opinions are polarized. One supports
continuing the peace process and negotiations
for the resolution of the Karabakh conflict.
The other believes that peace will only be
possibly with military intervention. Interes-
tingly, each of these groups opinion com-
prises 35%. This statistic could be considered
a mini model of an Azerbaijani society opi-
nion poll.

Elderly respondents’ opinions on iden-
tifying Karabakh’s future status was disper-
sed over 4 options. Mainly the number of
those respondents who consider keeping the
previous status was 33% on the autonomy of
Karabakh Region and identifying it on the
base of referendum 35% among Karabakh
population are in a significant number. There
are also another two groups existed. The first
one (10%) is convinced in necessity to make
changes to constitution of Azerbaijan Repub-
lic on liquidation Karabakh previous Autono-
my and the second one (23%) is thinking on
determining for a new status.

Regarding the future status of Kara-
bakh, 35% of the children are satisfied with
keeping the previous autonomy. Another 35%
evaluate the Karabakh status on the basis of
the Karabakh population’s referendum.

The group of children who are thinking
that there should be a new process for a new
status of Karabakh comprises 26%.

My last question was: Are children rea-
dy to start interacting with Armenian children
after the possible liberation of Karabakh terri-
tory or another resolution of the conflict? Un-
fortunately the majority of children insisted
that they were not ready. This should alert the
elderly to help the children learn ways for es-
tablishing contact with the same age children.
The elderly also need to encourage the
government toward peaceful resolution of the
Karabakh conflict.

The elderly must take responsibility for
establishing positive relations between all of
these children of Karabakh. The elderly are
an important part of bringing peace to the
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region and the children of Karabakh must
learn to keep the future peaceful with their
neighbours in Karabakh.

Notes

1. Parvin Ahanchi. Witnessing the War in
Nagorno-Karabakh: Shusha’s IDPs Tes-
tify. Azerbaijan Diplomatic Academy —
Biweekly. Vol. IV, No. 10 (May 15,
2011).
http://ada.edu.az/biweekly/issues/vol4nol
0/20110520015522595.html

2. The song “Halimi sorma” ("Do not ask
me"). Music: Eldar Mansurov, lyrics:
Sabir Rustemkhanly.
http://www.facebook.com/video/video.ph
p?v=1495439510767

Parvin omirali qizi Ahangci

DAGLIQ QARABAG MUNAQIiSOSi VO
ISGALININ "SAHIDLORI" VO
"YADDASA KOCURONLORI»

XULASO

Togdim edilon mogalo Azorbaycan et-
nografiyasinin aktual masalalarindan biri olan
- Dagliq Qarabag minagisasi vo miharibasi-
nin macburi kdgkin va gagqginlarin yaddasin-
da hokk olunmus hadisalarin todqigina hasr
edilib.

Muollifin Ermanistandan qacgqin dis-
mus azerbaycanhilrain vo Dagliq Qarabag
arazisindan mocburi migrasiyaya dii¢ar olmus
kockiinlorin kompakt sokildo moaskunlasdig-
lar1 arazilords apardigi zunmuddatli ¢ol tod-
gigatlar1, x(isusu anket sorgusuna va ¢oxsayh
musahibalora osaslanir. Totbiq edilmis anket
sorgusu muxtalif yas gruplar: arasinda aparil-
mis Vo maksimal doracada har bir respondent
hagginda malumati aks etdirir.

Tadgigat Dagliq Qarabag muinagisasi vo
muharibasinin qurbanlart olmus macburi kog-
kiin va gacqinlarin muxtalif yas tobagolori
amili osasinda iki grupa — “sahidlor” vo “yad-
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dasa koglronlor’s aid edorok, onlarin anket
va genis sifahi molumatlar: asasinda psixolo-
Ji, monoavi, fiziki sarsintilara moruz galdig-
larini, hadisalarin onlarin yaddasinda émarlik
hakk olundugunu, giindalik hoyatlarina tosir
etdiyini oks etdirir.

Bu grupdan fargli olarag Dagliq Qara-
bagdan konarda anadan olmus va bu sabob-
don minagisa vo mihariba ilo birbasa tesir-
lonmayan va valideynlarin vo ya nons va ba-
balarin tacriibasi olmadan yasayan ganc no-
sil 6zlorini sanki 6z dogma yerlsinds oldugu
kimi olduqca rahat hiss edirlar.

Hapeun Amupanu xeizer Axanuu

«CBUIAETEJIN» U «x3AIIOMUHATEJIN»
KOH®JIUKTA U OKKYITALIUHU
B HAI'OPHOM KAPABAXE

PE3IOME

[IpencraBieHHass CTaThsl MOCBSIICHA
U3YyYCHHUIO OJHOM M3 aKTyalbHBIX MpPoOIeM
azepOaipkanckoil 3THorpadguu - Haropro-
Kapabaxckoro KOH(IMKTa, COOBITHS, KOTO-
pPBIX HaBCerJa BPE3ajHCh B MAMATH BBIHYX-
JICHHBIX IIE€pecesIeHIIeB U OEXKEeHIIEB, KaK C
TeppuTopuu AszepOaiipkana, Tak 1 ApMEHUH.

CraThs onupaeTcsi Ha aHAJIU3 JJTUTENb-
HBIX TOJICBBIX HCCIICNOBaHUI (aHKETHBIC OII-
pPOCBHI U MHOTOYHCJICHHBIC HWHTEPBBIO), MPO-
BEJICHHBIX aBTOPOM Cpeau asepOaiimkaHiieB
BHYTpEHHE IepeMelnieHHbMu 13 Harophoro
Kapabaxa 1 BbIHY)XKJJCHHBIMHU II€pecesIeHIIaMH
3 Apmernu. ONPOCHHUK ONPOCa U HHTEPBBIO
HOPOBOJMIICS MEXAY pa3jMyHbIMH BO3pac-
THBIMH TPYIIAMH «CBUICTEISIMU» U «3ar1o-
MUHATEJISAMU» COOBITUI KOH(IMKTA U BONHBI
B Haropnom Kapabaxe u oTpaxaer Makcu-
MaJbHYI0 MHGOPMALMIO O KaXKIOM PECIOH-
JICHTE.

HccnenoBaHue BBISBUIO IPEEMCTBEH-
HOCTh TIOKOJIEHUH, BBIPA3UBIIYIOCS B MPOLEC-

ce nepenadn uHGOPMALUK CTapIIUMU («CBHU-
JeTEIN»), CTaBIIMMH OYEBHLAMH COOBITHH,
MOJIOZIOMY TOKOJICHHIO («3allOMHHATEIH»),
pPOIUBIIEMYCS M BBIPOCIIEMY B TOCTKOH-
(GIVKTHBIA TEPUOJ. YYACTHUKH W OYEBUIIIBI
COOBITHI MOJBEPIIUCH PUZNYECKUM, TICUXO-
JIOTUYECKUM, MOPAJIbHBIM TpaBMaM, CTOMKO
COIPOBOXKAAIOIIUM UX BCE 3TH rojbl. MHOTHE
YYaCTHUKHU UCCJIEIOBAHUS 10 CUX MOP UCIBI-
THIBAIOT TIOCTKOH(IMKTHBI CHHIPOM, Kak
CJIEJICTBHE BPE3aBUIMXCS B MaMSTh KECTOKUX
coObITUil. B oTnnume OT naHHOW Trpynimsl,
MOJIO/IO€ TIOKOJICHUE, POAMBILICECS 3a Mpee-
namu Haropuoro Kapabaxa, u, cienoBaTenib-
HO, HE WCIBITHIBABIIEE HAMPAMYIO yIapbl
KOH(IMKTA W BOWHBI, a TaKXKe HE MMEIOIIee
ONBIT POAUTENEH WM NMPAPOIUTENICH, YyBCT-
BYeT ce0sl BIIOJIHE KaK JOMa.
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